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THE Church portrayed by St. Augustine in his voluminous writ-
ings is one of hierarchical organization, of the ‘“communion of
the sacraments,” of the profession of the same faith (in opposition to
heretics), of the manifestation of mutual charity (in opposition to
schismatics). External elements and visible bonds are essential to
the concept of the Church in the mind of the Bishop of Hippo. In
fact, he maintains that no religion, true or false, is possible without
external and visible rites and observances. Yet more than this, the
Church of St. Augustine is a Church of the Holy Ghost and of grace,
that is to say, it is a Church of life. It is a Church of internal faith,
hope, and charity. This spiritual life of the individual member and
of the corporate membership of the Church was as real to St. Augustine
as the life of the physical human body with which he compares it.

The Church in this latter aspect is to St. Augustine the Body of
Christ, the Corpus Christi, as he invariably designates it without any
further qualification. The most important of the invisible elements
entering into its being is the Holy Ghost, the uncreated factor in it
and the source of the other sanctifying elements: faith, hope, charity,
and grace. In the present article we shall study: (1) the relation of
the Holy Ghost to the Mystical Body of Christ; (2) the relation of the
Holy Ghost to men outside of the Church. A later article will take
up: (3) the relation of the Holy Ghost to sinners in the Church; and
(4) the subsequent history of the doctrine on the Holy Ghost as the
soul of the Mystical Body of Christ.

RELATION OF THE HOLY GHOST TO THE BODY OF CHRIST

The human bo'dy is used in St. Paul, tradition, and St. Augustine
as a type for the Body of Christ. If the analogy drawn between these
two is so faithful, at times even servile, entering into minute compari-
sons, a fortiori there must be in the Body of Christ some worthy
correspondent to the most noble constituent of the human body. Just
as the human body has a soul from which its life emanates, so also the
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Corpus Christi has for its soul the Holy Ghost who vivifies it. The
human soul is one, yet it performs a variety of functions through
various corporeal members and the senses; so is the Holy Ghost the
real and sole fountain of the true spiritual life in the Church, uniting
all into one whole organic being and operating diversely in various
members of the Body of Christ.! Who does not feel St. Paul speaking
in the words of St. Augustine??

St. Augustine appears at a time when the echoes of the pronounce-
ments of Pope Damasug I (384)2 and the First Council of Constanti-
nople (381) concerning the divinity of the Holy Ghost, against the
Macedonians, were reverberating throughout Christianity. Through-
out the Bishop’s works there is emphasis placed on the divine nature
of the Third Person of the Godhead. For the Holy Ghost whom St.
Augustine has in mind is He “who is in the Trinity consubstantial
with the Father and the Son.”* Heis by procession the Spirit con-
jointly of the Father and the Son,’ and therefore He is “God from
God.”¢ This is the same Spirit by whom Christ has been sanctified
and of whom He was born.” It was He whom Christ promised during
His earthly sojourn, whom He sent after His resurrection and ascen-

1 Sermo 258, 2 (PL 38, 1232): “Membra nostra attendite. Multis membris constitu-
tum est corpus, et vegetat membra omnia unus spiritus. Ecce humano spiritu, quo sum
ego ipse homo, membra omnia colligo: impero membris ut moveantur, intendo oculis ad
videndum . . . officia membrorum dispartita sunt, sed unus spiritus continet omnia.
Multa jubentur, multa fiunt: unus jubet, uni servitur. Quod est spiritus noster, id est
anima nostra, ad membra nostra, hoc Spiritus Sanctus ad membra Christi, quod est
Ecclesia. Ideo Apostolus, cum corpus unum nominasset, ne intelligeremus mortuum
corpus: unum, inquit, corpus. Sed rogo te, vivit hoc corpus? Vivit. Unde? De uno
spiritu. ‘Et unus spiritus.” ”?

2 F. Prat, La théologie de saint Paul (16e éd.; Paris, 1927), I, 360: “L’Ame du corps
mystique, c’est ’Esprit-Saint. . . . Non seulement 1’Esprit-Saint habite dans I’Eglise et
dans chacun des justes comme dans son temple, mais il y est comme un principe de cobé-
sion, de mouvement et de vie.”

3 the Anathematisms of Pope Damasus, released in the IV Roman Synod in 380;
cf. P. Coustant, Epistolae Romanorum Pontificum a S. Clemente I usque ad Innocentium I11
(Parisiis, 1721), p. 511 A ff.

4 De div. quaest. ad Simpl., I, 1, 5 (PL 40, 132); cf. M. Schmaus, Die psychologische
Trinititslehre des k. Augustinus (Miinster, 1927), pp. 121 ff. and 386 ff.

8 Sermo 71, 20, 33 (PL 38, 463): “Spiritus autem sanctus communiter habetur a Patre
et Filio: quia Spiritus est unus amborum.”

$In Io. Ev. Tr. 7, 6 (PL 35, 2031).

" De praed. sanct., 15, 31 (PL 44, 982): . . . natus est de Spiritu sancto et virgine
Maria.”
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sion to the apostles and to the Church, and who is therefore termed
in St. John® and St. Paul® the Spirit of Christ. St. Augustine too,
following the lead of Sacred Scripture, correlates the Holy Ghost to
Christ, naming Him the Spirit of Christ.?® This Spirit of Christ!
becomes the spirit also of Christ’s fullness and continuation on earth,
that is, of His Body the Church.

Because of the repeated and emphatic presentation of this office of
the Holy Ghost in the Body of Christ, one might easily be inclined to
limit this task only to the Person of the Holy Ghost, to the exclusion
of the other divine Persons. Vet the Bishop of Hippo teaches that
the Person of the Holy Ghost, who is consubstantial with and equal
to the Father and Son, operates conjointly with Them in animating
the Church. He explicitly states that the Father and Son are likewise
indwellers in the temple which is the Body of Christ and consequently
vivifiers of Christ’s Church: “God therefore dwells in his temple, not
only the Holy Ghost, but also the Father and the Son. . . . The temple
therefore of God, that is, of the whole Trinity, is the holy Church.”
It is this same doctrine which underlies the indwelling of the Holy
Ghost in individual souls. Although Sacred Scripture frequently fo-
cuses our attention upon the Person of the Holy Ghost as the soul’s
indweller, yet it gives an unmistakable clue, in our Lord’s own words,
to the recognition of an inhabitation common to all three divine Per-
sons.’® St. Augustine too pauses, here and there, to remind us of this
inseparable indwelling of the Persons of the sacred Trinity in the just
man.

There are reasons for associating this office of the Godhead as soul

8 Implicitly in John 1:32, 33; 15:26; directly I John 4:13.

% For instance, Gal. 4:6; Rom. 8:9-10; II Cor. 3:17; cf. F. Prat, op. cit., II, 352-55;
E. Mura, Le Corps mystique du Christ (Paris, 1936), I, 198.

10 InJo. Ev. Tr. 26, 13 (PL 35, 1612): “Fiant corpus Christi, si volunt vivere de Spiritu
Christi. De Spiritu Christi non vivit, nisi corpus Christi”; cf. #bid., 26, 16 (PL 35, 1618).

11 The reasons for making the Holy Ghost in so far as he is the Spirit of Christ the
soul of the Church are presented by S. Tromp, Corpus Christi Quod Est Ecclesia (Romae,
1937), p. 169.

18 Enchiridion 56, 15 (PL 40, 259).

13 Rom. 5:5; 8:9; 8:11; Gal. 4:6; I Cor. 6:19; II Cor. 6:16; John 14:16 fi.

U Ep. 187, 5, 16 (PL 33, 837; CSEL 57, ed. Al. Goldbacher, IV, 94): “Quis porro
audeat opinari, nisi quisquis inseparabilitatem penitus Trinitatis ignorat, quod in aliquo

habitare possit Pater et Filius, in quo non habitet Spiritus Sanctus, aut in aliquo Spiritus
Sanctus in quo et non Pater et Filius?”
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of the Church preferentially with the Person of the Holy Ghost. By
virtue of His procession He is the “Spirit,” as proceeding from the
Father and the Son; whence it is fit for Him to be the spirit, that is,
the life, of the Body of Christ. The life of this body is grace, which
. is a purely gratuitous gift of God; the Holy Ghost, again, in the mode
of His procession, is the uncreated and the greatest of gifts, therefore
He is called grace.® The life of the soul is associated or identified
with love (dilectio, caritas); here again the Holy Ghost, proceeding from
the will, the seat of a variety of voluntary acts, but all rooted in love,
is a symbol of it.** Finally, since the Holy Ghost by virtue of His
procession is the unitive bond of love whereby the Father and the
Son are ineffably united,” it is becoming also that the effecting of the
union of the faithful forming the Body of Christ through charity be
appropriated to the Holy Ghost.

One Spirit, One Body

The doctrine of the Holy Ghost as the soul of the Body of Christ
was an indispensable constituent of Augustine’s concept of the Church.
In one of his sermons the holy Bishop, who throughout his works
displays a comprehensive knowledge not only of Sacred Scripture but
also of tradition and the history of doctrine, including erroneous tenets,
enumerates a series of such false beliefs concerning the Holy Ghost.
Yet, he says, even if one should know and hold the truth about the
nature and the Person of the Holy Ghost, it would be of no avail and
displeasing to God, were one also to deny His indwelling in the Body
of Christ, the one true Catholic Church. Those who do precisely this
are likened to the Pharisees, who had some conception of the Holy

18 Sermo 144, 1, 1 (PL 38, 788): “Gratia quippe Dei, donum Dei est. Donum autem
maximum ipse Spiritus Sanctus est; et ideo gratia dicitur.” Cf. also De fide e symb.,
9,19 (PL 40, 191; CSEL 41, ed. J. Zycha, 22); De Trin., VII1, 1 (PL 42, 946); ibid., XV,
17,29 (PL 42, 1081).

16 D¢ Trin., XV, 31 ff. (PL 42, 1083): “Dilectio igitur, quae ex Deo est et Deus est,
proprie Spiritus Sanctus est, per quem diffunditur in cordibus nostris caritas Dei, per
quam nos tota inhabitat Trinitas.”

17 De agone Chris., 16, 18 (PL 40, 300; CSEL 41, 119): “Quia revera magnum est mente
conspicere . . . ipsam Charitatem et Sanctitatem, qua Generator et Generatus ineffabiliter
sibi copulantur”; De Trin., XV, 37 (PL 42, 1086): “Et si charitas qua Pater diligit Filium,
et Patrem diligit Filius, ineffabiliter communionem demonstrat amborum; quid convenien-
tius quam ut ille dicatur charitas proprie, qui Spiritus est communis ambobus?”
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Ghost, insofar at least as they did not deny His existence, but who
denied that He was in Christ and ascribed the latter’s works to the
devil, instead of recognizing them as coming from the Holy Ghost.*®

The great African Bishop conceives the Church not only as a social
religious organization held together by external rites and practices, but
also, and that principally, as a corporate entity animated by internal
life which permeates the whele. The soul of this corporate entity, the
Body of Christ, is the Holy Ghost, for He is its unifying and vivifying
principle. Since there is but one Holy Ghost, He is confined in the
capacity of a life-giving soul to the one Body of Christ, the Catholic
Church. Whosoever will be animated by the life of which the Holy
Ghost is the author must accede as member to the body which he
inhabits. Hence St. Augustine’s exhortation: ‘“Let them become the
Body of Christ, if they wish to live of Christ’s Spirit. Only the Body
of Christ lives of the Spirit of Christ. . . . Do you also will to live of
the Spirit of Christ? Be in the Body of Christ.” Then it is that one
lives “for God in God.””1?

This teaching about the Person of the Holy Ghost as the soul of the
Church was a potent polemical force which St. Augustine perceived
to be at his disposal and which he effectively wielded against his sepa-
rated brethren in Africa. The Donatists were aware of the traditional
doctrine that the Holy Ghost was an internal gift and was conferred
upon the individual,? but the Bishop of Hippo, who likewise teaches
an immediate and internal abiding of the Holy Spirit in the soul of
the just individual, makes the actual possession of this divine Person

18 Sermo 71, 3, 5 (PL 38, 447): “Ac per hoc et Judaei et quicumque haeretici Spiritum
Sanctum confitentur, sed eum negant esse in Christi corpore, quod est unica ejus Ecclesia,
non utique nisi una catholica; procul dubio similes sunt Pharisaeis, qui tunc etiamsi esse
Spiritum Sanctum fatebantur, negabant tamen eum esse in Christo, cujus opera in dae-
monibus ejiciendis daemoniorum principi tribuebant.”

9 I Io. Ev. Tr. 26, 13 (PL 35, 1612-13).

20 P, Battifol, Le catholicisme de saint Augustin (4de éd.; Paris, 1929), p. 238, says:
“Aux hérétiques, qui voudraient que I'Esprit soit un don immédiat, Augustin oppose cet
axiome que I'Esprit est un don auquel nous participons dans I'Eglise, 'unique Eglise étant
la Catholica.” 'This is not altogether exact. It must be stated that this internal and
individual possession of the Holy Ghost is a doctrine which is common to St. Augustine
and the Donatists. The Bishop of Hippo, however, maintains that he who leaves the
unity of Christ’s Body loses also the personal indwelling of the Holy Ghost in his own

soul, or who stands outside of the unity of the Church cannot be the possessor of the Holy
Ghost in his inner being.
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dependent on the adherence to the corporate body of the faithful, that
is, the Body of Christ, in which He dwells as its soul. Failure to be
in this one Body deprives one of the personal indwelling of the Holy
Spirit. The saint recurs again and again to the prototype; the analogy
drawn from it was ineluctable: if the arm or leg is severed from the
body it no longer belongs to that body, for it is no longer under the
influence of the soul permeating the body with its life. So too there
is but one Church, the Body of Christ, and one soul in it alone, the
Holy Ghost; whoever is not a member of the Church cannot participate
in the life-giving power of the Holy Ghost.

Exclusion from the Spirit

In consequence of this principle the following classes of men are
destitute of the Holy Ghost:

1) Jews and Pagans. These, not being reborn of the Holy Ghost
through baptism, have no life and are alien to the Church of God.
Considered from this point of view, their lives are miserable, and are
more truly death rather than life. For the life issuing from the sacra-
ment of baptism is necessary in order that one be built into that
spiritual edifice of God destined for bliss.?t

2) Such as have been baptized outside of the Church, that is to say,
in heretical and schismatic factions. The African Doctor, unlike some
of his earlier renowned countrymen, admits the validity of baptism
administered elsewhere; and hence that, as a result of this sacra-
ment, a certain form (forma,?2 forma pietatis®) is imprinted in the soul
of the recipient. There is, however, something lacking, and this he
expresses as being a rebirth by or in the Holy Ghost, or declares simply
to consist in the want of the Holy Ghost. On this distinction between
the reception of a sacrament, resulting in a “form” and the reception

21 Ep, 187, 10, 33 (CSEL 57, IV, 111): “Praeter hoc enim aedificium, quod beatifican-
dum construitur ad aeternam habitationem Dei, vita hominis omnis infelix, et mors est
potius appellanda quam vita. Quisquis ergo habitabitur Deo, ne ira Dei maneat super
eum ab hoc corpore, ab hoc templo, ab hac nativitate non erit alienus. Omnis autem
non renatus alienus est.” According to the Maurist text (PL 33, 845) the last two sen-
tences read: “Quisquis ergo habitabitur a Deo, ne ira Dei maneat super eum ab hoc corpore,
ab hoc templo, ab hac civifafe non erit alienus. Omnis autem non renatus alienus est.”

2 Sermo 268, 2 (PL 38, 1232): “Forma est: nisi intus spiritu vegeteris, frustra foris de

forma gloriaris.”
23 Sermo 71, 32 (PL 38, 462): “Non enim defuit etiam foris positis ista forma pietatis.”
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of the Holy Ghost, St. Augustine is emphatic and insistent.? Tanta-
mount to the Holy Ghost, and in opposition to the farma, is life which
is conferred by the sacrament legitimately received.?’ By virtue of
the once received forma of the sacrament, the Holy Ghost may be
acquired by accession to the communion of the Catholica.?®* The Holy
Ghost, therefore, does not act in the capacity of an animating prin-
ciple, as a soul, for those who, even if they do constitute a body or
communion of men, have received the baptismal sacrament outside of
the sphere of the one Body of Christ. Thus baptism, established by
Christ, the Founder, as the instrument of incorporation into that
Body, cannot produce this life-giving effect unless it is administered
by its rightful owner, the Church, within its communion.?’

3) Finally, heretics and schismatics who have actually separated
themselves by their own fault from the Church’s doctrinal or social
unity. The saintly Bishop admonishes his hearers: “Remember, those
who are adverse to unity have not the Holy Ghost.”?

The Unity of the Church

Unity can be understood in a twofold sense according to the degree
or intimacy of the union.2® First, there is an external union or asso-
ciation of members in a religion through sacramental rites and religious
observances and the external profession of the same beliefs. St.
Augustine admits this unity by way almost of condescension as the

24 Sermo 269, 2 (PL 38, 1236): ‘“Haec itaque distinctio inter acceptionem baptismi, et
acceptionem Spiritus Sancti, satis nos instruit, ne habere eos continuo Spiritum Sanctum
putemus, quos habere baptismum non negamus.”

% Sermo 248, 2 (PL 38, 1232): “Jam vero si membrum praecidatur de corpore numquid
sequitur spiritus? Et tamen membrum agnoscitur quid est: digitus est, manus est,
brachium est, auris est; praeter corpus habet formam, sed non habet vitam.”

* Sermo 71, 32 (PL 38, 462): “Quapropter quicumque in schismaticis vel haereticis
congregationibus, vel potius segregationibus baptizantur, quamvis non sint renati Spiritu,
. . . tamen cum ad catholicam veniunt, et societati Spiritus aggregantur, quem foris procul
dubio non habebant, non eis repetitur lavacrum carnis.”

37 Contra Cresc., 11, 12, 15 (PL 43, 476; CSEL 52, ed. M. Petschenig, II, 374): “Merito
creduntur hi, qui extra Ecclesiam baptismum Ecclesiae perceperunt non habere Spiritum
Sanctum, nisi cum ipsi Ecclesiae in vinculo pacis per connexionem caritatis adhaerescunt.”

8 Sermo 7, 11, 13 (PL 38, 74).

3 W. Simpson, St. Augustine and African Church Divisions (London, 1910), p. 72:
“But what is unity? At times it means external intercommunion; at other times it
denotes the deeper conception of inward identity.”
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minimum requirement for Church membership. Secondly, there is an
internal unity, affecting and uniting the members of the Church intrin-
sically. It must be evident from a closer study of St. Augustine’s
works that this unity in the Church, of which he usually and princi-
pally speaks, comprises more than an external, social, moral unity.
His call to his churchmen for unity, peace, charity does not rest upon
understanding, sympathy, intercommunion, and congeniality alone;
but it involves a more intimate and, at the same time, a more mys-
terious participation in the life and Spirit of the Church. To belong
to the “unity of the Spirit in bonds of peace” (unitas Spiritus in vinculo
pacis),® to adhere “to the Church by the bonds of peace through the
union of charity” (Ecclesiae vinculo pacis per connexionem caritatis),
to participate in an exchange of spiritual things,® to communicate in
this Body so as to be animated inwardly by the spirit (intus spiritu
vegeteris)®*—all of these necessarily carry us into the sphere of those
communions which are intrinsic and imperceptible, yet real and formed
by real ties. -

The Holy Ghost is the soul of all who have been incorporated into
the Body of Christ. But He provides also the means whereby the
intimate, spiritual union is accomplished. As soul, He imparts life
through His created gifts of grace; as unifier, He confers charity, a
spiritual unifying factor.* In virtue of the latter the spiritual struc-
ture of the Body of Christ is formed as a single entity. St. Augustine,
using a term which occurs in the Latin classics®® to denote this close

3 Sermo 71, 32 (PL 38, 462).

4 Contra Cresc., I1, 12, 15 (PL 43, 476; CSEL 52, 11, 374).

2 Sermo 212, 1 (PL 38, 1058): “Et vestra societas est commercium spiritualium, ut
similes sitis negotiatoribus bonam margaritam quaerentibus (Matt. 13:45). Haec est
charitas, . . .”

3 Sermo 268, 2 (PL 38, 1232); cf. In Io. Ev. Tr. 27, 6 (PL 35, 1618).

3 In Io. Ev. Tr. 27, 6 (PL 35, 1618): “Ut autem simus membra ejus, unitas nos com-
paginat. Ut compaginet unitas, quae facit nisi charitas? Et charitas unde? Apostolum
interroga: Charitas, inquit, Dei diffusa est in cordibus nostris per Spiritum sanctum qui
datus est nobis [Rom. 5:5].”

3 Thus, Cicero, De senectute, 21, 77; . . . dum sumus in his inclusi compagibus cor-
poris [bodily structures]”; cf. also P. Velleius Paterculus, 2, 127, 3; M. Annaeus Lucanus, °
5, 119. The term is used also for the body of the state; e.g., C, Cornelius Tacitus, His-
toria, 4, 74,
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union, calls it a compago corporis, a compaginatio unitatis et charitatis,®
an aedificium ad Christi compagem.®

St. Augustine, when speaking of the vivifying indwelling of the Holy
Ghost in the one Church, and exclusion of heretics and schismatics
from the Church and the Holy Ghost, has before his eyes the image
of the human body. From this latter he takes the cue for describing
the operations and their extent in the Body of Christ. To it he calls
the attention of his hearers: membra nostra aitendite. He clings per-
sistently to this palpable reality for his description of the spiritual
body. As to the soul, the spirit, it is one, it holds all members to-
gether, it animates them, but it operates diversely according to the
member that it commands.?® Yet this is the indisputable law: the
human soul animates only those members which constitute a part of
the body to which that soul is confined. No member which does not
constitute a part of that body, and none that is severed, can be vivified
by the spirit of that body. ‘Now if the member is cut off from the
body, does the spirit also follow?’’®® The same law is applied with
emphasis and persistence to the Body of Christ. The Holy Spirit, who
is the Spirit of Christ, is confined as a soul to the Body of Christ.
All who are in this Body as members are vivified by Him, whereas all
who are outside of this Body are devoid of Christ’s Spirit and life.

Qui ergo habet Spiritum Sanctum, in Ecclesia est. . . . Quicumque praeter hanc
Ecclesiam est, non habet Spiritum Sanctum.*
Ecclesia catholica sola est corpus Christi. . . . Extra hoc corpus neminem vivificat

% In Io. Ev. Tr. 27, 6 (PL 35, 1618); Ep. 185, 46 (PL 33, 813; CSEL 57, 1V, 40).

¥ Enar. in Ps. 86, 4 (PL 37, 1104): “Sacramentum est cujusdam universitatis; quia
per totum orbem terrarum futura erat Ecclesia, unde vocatur hoc aedificium ad Christi
compagem. . . . Quomodo vocatur? Undique in Trinitate vocatur: non vocatur nisi bap-
tismo in nomine Patris, et Filii, et Spiritus Sancti.”

38 Sermo 268, 2 (PL 38, 1232): “Multis membris constitutum est corpus, et vegetat
membra omnia unus spiritus. . . . Officia membrorum dispartita sunt, sed unus spiritus
continet omnia. Multa jubentur, multa fiunt: unus jubet, uni servitur.”

39 Sermo 7, 11, 13 (PL 38, 74). So also In Io. Ev. Tr. 27, 6 (PL 35, 1618): “Nam
spiritus qui est in te, o homo, quo constas ut homo sis, numquid vivificat membrum quod
separatum invenerit a carne tua? Spiritum tuum dico animam tuam: anima tua non
vivificat nisi membra quae sunt in carne tua; unum si tollas, jam non vivificatur ea anima
tua, quia unitati corporis tui non copulatur.”

© Sermo 268, 2 (PL38, 1232).
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Spiritus Sanctus....Non habent itaque Spiritum Sanctum qui sunt extra
Ecclesiam. %

And avowing the same principle concerning schismatics and here-
tics, he says: . . . sed multo magis isti [haeretici et schismatici] eum
[Spiritum Sanctum] non acceperunt, ubi a corporis compage divisi,
quod solum corpus vivificat Spiritus Sanctus. ...”? Heretics and
schismatics, therefore, can have no claim to the possession of the Holy
Ghost because they are separated from the one Church, which He
vivifies. To these, likewise, the Augustinian adage would have to be
applied: “Outside of the Church, there is no salvation.” But the
question arises: who is a heretic and who a schismatic?

The Meaning of Heresy

St. Augustine instinctively feels what a heresy* is as opposed to the
true Church; yet it is impossible or most difficult, as he confesses,*
to give a definition in which the essential characteristics would be
embraced. As an example of this difficulty, he points out two cata-
logues of heresies, the one of Philastrius, Bishop of Brixen, and the
other of Epiphanius, Bishop of Cyprus, who differ much in their
enumeration of heresies, even in covering the same period; wherefore
he concludes: “This certainly would not happen, unless one thing
seemed to be a heresy to the one, and another to the other.”* Hence
follows, by inference, his warning to be careful in calling or considering
someone a heretic, for there is danger of making heretics of those who
are not.# The most elementary constituent in the notion of heresy
is falsity of doctrine from the rule of faith (a regula veritatis) so that

1 Ep. 185, 11, 50 (PL 33, 815; CSEL 57, IV, 44).

2 Ep. 185, 46 (PL 33, 813; CSEL 57, IV, 40).

43 Cf. J. de Guibert, “La notion d’hérésie dans S. Augustin,” Bull. litt. éccl., 1920, p.
368-82.

“Ep. 222, 2 (PL 33, 999; CSEL 57, IV, 447-48): . . . quid sit haeresis, . . . revera
hoc omnino definire difficile est”; De haer. (PL 42, 23): “Quid ergo faciat haereticum,
regulari quadam definitione comprehendi, sicut ego existimo, aut omnino non potest, aut
difficilime potest.”

% Loc. cit.: ““. . . quod utique non evenisset, nisi aliud uni eorum videretur esse haeresis,
et aliud alteri.”

4 Loc. cit.: “. . . cavendum, cum omnes [haereses] in numerum redigere conamur, ne
praetermittamus aliquas, quamvis haereses sint; aut annumeremus aliquas, cum haereses
non sint.”
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heretics participate in the oneness of the Christian name, but not in
the oneness of faith.#” Augustine gives us a description of a heretic
when he says: “Haereticus est, ut mea fert opinio, qui alicujus tem-
poralis commodi et maxime gloriae principatusque sui gratia falsas ac
novas opiniones vel gignit vel sequitur.”#® From this description, as
well as from inferences of many other assertions, it is evident that
novelty in doctrine as opposed to received and traditional teaching is
branded as a heretical error.

Yet St. Augustine seems to require more than this to make a true
heretic. Those who stray beyond the paths of tradition and orthodoxy
are expected to be made cognizant of their opposition to the true
Church; if they continue to embrace the same error, they become
heretical. It is obstinacy, perversity, and intractability that enter
into the notion of heresy.*® Those are not heretics, although their
beliefs are erroneous, who bona fide are of the opinion that theirs is
the teaching of the Church.® Nor are those to be deemed heretics
who have inherited errors from their heretical parents, but are willing
to abandon them when they have discovered the falsity of their beliefs.®

The place of heretics is outside of the Church; by their heresy they
cease to be true members of the Church, so that they should also be
formally excluded from its Body. But it can happen that a Christian,
attached apparently to the Body and living in communion with the

47 Quaest. sept. in Mt., XI, 1 (PL 35, 1367): . . . [haeretici] pravis opinionibus ad falsa
dogmata convertuntur . . . bene intelliguntur haeretici, quia non societate unius Ecclesiae
vel unius fidei, sed societate solius nominis christiani in hoc mundo permiscentur bonis
. . . haeretici falsa credunt. . ..”

48 De utilitate cred., I, 1 (PL 42, 65; CSEL 25, ed. J. Zycha, 3).

49 De Civ. Dei, XVIII, 51, 1 (PL 41, 613; ed. Dombart-Kalb, II, 335): “Qui ergo in
Ecclesia Christi morbidum aliquid pravumque sapiunt, si correpti ut sanum rectumque
sapiant, resistunt contumaciter, suaque pestifera et mortifera dogmata emendare nolunt,
sed defensare persistunt; haeretici fiunt, et foras exeuntes habentur in exercentibus inimi-
cis.” Cf. DeGen. ad lit. VI1,9, 13 (PL 33, 160; CSEL 28, ed. J. Zycha, I, 208); De Bapt.
1V, 16, 23 (PL 43, 169; CSEL 51, ed. M. Petschenig, I, 249); Ep. 43, 1, 1 (PL 33, 160;
CSEL 34,11, 85).

8 Contra mendacium 111, 4 (PL 40, 521).

8 Ep. 43, 1, 1 (PL 33, 160; CSEL 34, 11, 85): “Sed qui sententiam suam, quamvis
falsam atque perversam, nulla pertinaci animositate defendunt, praesertim quam non
audacia praesumptionis suae pepererunt, sed a seductis atque in errorem lapsis parentibus
acceperunt, quaerunt autem cauta sollicitudine veritatem, corrigi parati, cum invenerint;
nequaquam sunt inter haereticos deputandi.”
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other members, entertains steadfastly and unhesitatingly an erroneous,
heretical belief about God or any doctrine which belongs to faith, but
does not make it public for fear of being excluded from the Church.
Such a one, observes St. Augustine, is to be adjudged in truth a heretic
and consequently does not really belong to the Church, the Body of
Christ, whose member he seems to be.®* And the Bishop of Hippo
warns us that there are many such concealed heretics within the pale
of the Church who are expelled only then when they begin to defend
their error and to agitate the multitudes.®

The Meaning of Schism

St. Augustine remarks that it is frequently asked what difference
there is between a heretic and a schismatic. He answers that what
makes a heretic is diversity of belief, what makes a schismatic is dis-
ruption of social unity; the heretic is opposed to unity of faith, the
schismatic to unity of communion.5

The African Bishop avoids furnishing us with a strict definition of
what a schismatic is, complementary to his definition of a heretic.
In fact, he calls the same faction at times schismatics, at times heretics.
On account of this promiscuous use of these terms with regard to the
same body of men, he was compelled on one occasion by an adversary
to describe more precisely what a schismatic was. When the holy
Bishop called the Donatists heretics instead of schismatics,’ as was
customary, a Donatist named Cresconius resented this appellation.
The Donatist admits it as applicable to Manicheans, Arians, Mar-
cionites, and Novatians, but not to Donatists; the teaching of the
former is discordant with Catholic dogmas, but the latter have the
same Christ, the same faith, the same religious observances and the
same sacraments as the Catholic Church, so that they may be called
schismatics, but not heretics. Cresconius also advances a trenchant
quasi-definition of what he believes to be the difference between here-

52 Quaest. sept. in Mt., X1, 1-2 (PL 35, 1367); De Bapt. IV, 16, 23 (PL 43, 169; CSEL
51,1, 249).

58 Quaest. sept. in Mi., X1, 2 (PL 35, 1367-8).

54 Quaest. sept. in Mt., X1, 2 (PL 35, 1367): “Solet autem etiam quaeri, schismatici
quid ab haereticis distent; et hoc inveniri quod schismaticos non fides diversa faciat, sed
communionis disrupta societas.”

5 Contra Cresc., I1, 2, 3 (PL 43, 469; CSEL 52, 363).
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tics and schismatics: “Siquidem haeresis est diversa sequentium secta:
schisma vero idem sequentium separatio.”’%

St. Augustine admits in principle this discrimination, which in no
way varies from what he asserts elsewhere.’” His contention, how-
ever, is that separation from the true and living Church can be a mere
separation, and consequently bear the appellation sckism, provided it
be a recent separation, but he maintains a schism cannot remain long
as such, since it will sooner or later turn into a heresy. Therefore,
he defines a schism as a “recens dissensio,” whereas a heresy is a
“schisma inveteratum.”®® Evidently it is not by reason of its being
long-standing or inveterate in itself that it becomes a heresy, but be-
cause no separate faction cut off from .the source of truth can long
make itself immune to heretical innovations. So, in the case at hand,
the Donatists, who pretend to have the same religion, sacraments, etc.
as the Catholic Church, do not accept its baptism, but rebaptize those
who come from the Church into their faction.5®

St. Augustine asserts the possibility of the existence in the true
fold of the Church not only of heretics—and there are many such in his
opinion—but also of schismatics. Whenever there are those who envy
the good and are contriving to foment dissension—in other words,
those who sin against unity in secrecy—they become or are already
schismatics. Corporally they remain united to the Church, but in
heart, in spirit, they are already separated.® Whether it is true also,

% Contra Cresc., 11, 3, 4 (PL 43, 469; CSEL 52, 363): “. .. eadem sequentium sepa-
ratio.”

87 P, Stach, Swiety Augustyn w Walce z Heretykami (Lwéw, 1930), p. 18. Yet I would
remark to his construed definition of St. Augustine, that it is possible to have individuals,
and not only group schismatics, and that such individuals, without segregating them-
selves, may be covertly extant in the Church itself.

8 Contra Cresconium, 11, 7, 9 (PL 43, 471; CSEL 52, 367): “Proinde quamvis inter
schisma et haeresim magis eam distinctionem approbem, qua dicitur schisma esse recens
congregationis ex aliqua sententiarum diversitate dissensio—neque enim et schisma fieri
potest, nisi diversum aliquid sequantur qui faciunt—haeresis autem, schisma invetera-
tum. ...”

8 Ibid., I1, 5, 7 (PL 43, 471; CSEL 52, 366): “Una nobis vobisque religio est: quibus
autem baptismus unus non est, non est una religio.”

80 Quaest. sept. in Mt., X1, 2 (PL 35, 1367): “Nec enim consequens est ut omnis haereti-
cus vel schismaticus corporaliter ab Ecclesia separetur. . .. Item, quicumque invident
bonis, ita ut quaerant occasiones excludendi eos, aut degradandi; vel crimina sua sic
defendere parati sunt, si objecta vel prodita fuerint, ut etiam conventiculorum, segrega-
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on the other hand, that a schismatic in good faith outside of the Church
is not to be redly consdered as a schismatic, and in consequence
whether the phrase, "Foris est animo, quamvis corporaliter intus
videatur," is not to be applied inversely to him—cannot be directly
ascertained, since we find no direct statement to this effect. |t must
be remembered, however, that St. Augustine was in the thick o &
fray with a rampant faction, at a time when minds were agitated by
discord and the question of unity, a time not so distant from the
breach of these Donatists from the Catholica. The participants of the
movement in this secluded section of Africa were naturally too much
interested in, and a part of, the conflict not to know what it was
about. -There was no reason for opening a loophole of excuse on the
grounds of good faith for those who found themselves outside of the
Church.

By implication, however, it would seem that if there were such as
found themselves outside of the Church through no fault of their own,
St. Augustine would not condemn them, nor would he brand them
with the term "schismatic." He would rather go along way in order
to extenuate their case and even would try to justify them, as he does
in the analogous case of unfortunate heretics who are in good faith.
Authors,® therefore, who read the forma and material distinction of
heretics and schismatics, which iscurrent in the theology of our own
times, into the works of St. Augustine, apparently have grounds for
doing so, for the Saint bluntly discriminates between the culpable and
inculpable schismatics, separated from the Church. Yet the conclu-
son that such schismatics as are inculpable and in good faith are
attached in living communion to the Church which is the Body of
Christ cannot be justified. St. Augustine makes no such explicit

tiones vel Ecclesiae perturbationes cogitent excitare; jam schismatici sunt, et ab imitate
corde disciss, etiams non inventis occasionibus aut occultatis factis suis Sacramento
Ecclesiae corpordi conversatione socientur.”

® For example, D. Zzhringer, Das kirchliche Priestertum nach dem hl. Augustinus
(Paderborn, 1931), p. 47: "Augustin hat bei diesen Worten immer die formdlen Haretiker
und Schismatiker im Auge. Da er die animositas und audacia in der Verteidigung eines
Irrtums a's wesentliches Moment mit in den Beyiff der Héresie einbezieht, zéhlen jene
diewir heute alsmaterielle Haretiker und Schismatiker bezeichnen, nicht zu dieser Gruppe.
Es liegt daher in der Konsequenz der augusdtinischen Begriffsbesimmung, dass diese an
der Gemeindschaft des heiligen Geistes teilhaben, obwohl sich der Bischof nirgends aus-
dricklich zu dieser Forderung bekennt."  Cf. dso Specht, Die Lehre von der Kirche nach
dem h. Augustin (Paderborn, 1892), pp. 97-98.



